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Hey guys, my name's Michael. I'm  a 29 years old father and unimelb science
student. I grew up in the northern suburbs of Melbourne, and I love music, art,

learning and summer days.
 

My GAMSAT preparation journey began in March 2020. I quit a successful
corporate life to return to school and devote myself to contributing to others. My
first task was the GAMSAT, and I poured 14-18 hour days into it for 6 months. It

was the obsessive focus of my life. 
 

During my preparation I found that almost all the existing resources were aimed
at getting students to a 75, and almost nothing existed to get students to a 90+.

There were almost no example essays at an 85+ level online and reverse
engineering an ideal response wasn't possible. So I had to figure it out myself. 

 
I ended up getting the highest score to date off the back of what I learned but I

didn't want to leave students behind to go through what I did, so I have devoted
myself to making resources and leaving behind step by step descriptions of what
I learned about how to suceed in Section II. Mostly: the GAMSAT is not a test of

your writing, it's a psychometric test: an inspection of where what you are writing
is coming from. 

 I am confident I can teach other students to do even better than I did. If
somebody had have handed me these essays at the beginning of my preparation

I could have saved so much time and money and invariably would have done
better, both in SII, and with the time saved,  overall. You are now in that position.
I look forward to expanding on this knowledge with you;, and I continue to write

essays and receive tutoring - the job is not done. 
 

First they told me 90 wasn't possibe. Now they'll say 100 isn't either. I don't have
ears for that. .Take this, improve on it.

 
I look forward to being a part of your Section II Success.
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Part One: Task A 
 

     

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



Role of the Government 
 

ACER Online Task A - Role of the government  

(marked by ACER as “85-100 top 1%”) 

 

Contemporary 'Western' governments are not inherently 'good' or 'bad'. Indeed, these are moral and 
judgemental designations. There are simply people who are aligned to the ideological intentions of 
representative democracy, even when it is contrary to their own interests, and there are people who are 
not. These people run governments; and corrupt the idealistic blueprints of political ideologies, as we have 
seen with modern applications of communism. Central to the debate of the role of the government 
(minimal vs proactive), especially in contemporary Western democracies, are the proponents of classical, 
modern, and neo-liberal theorists who have differing ideas about the legitimacy and role of the 
government within their respective ideological frameworks. The transition from a minimal (classic), to a 
proactive (modern), and back to a minimal (neo-liberal) assertion has, in many respects, occurred in 
proportion to the exemplifications of government representatives' willingness or unwillingness to sacrifice 
their personal interests in the name of democracy. Today, the behaviour of governments in Western 
democracies has shown that they require regulation if they are to remain reflective of the interests of 
constituents of these societies, lest 'the watchman on the hill' become 'big brother'.  

The interventionist role and power of the government, which has furnished modern liberal political 
thinking in the West over the past century, was predicated on a misplaced optimism about the "goodness" 
of these governments and their representatives. Classic liberalism believed in a “negative” role of the 
government. That is, it should be minimised to that of 'the watchman on the hill', existing simply to ensure 
the expression of one's individual liberties did not impose on another. Economically, the market was 
believed to reflect to each member of society their respective contributions. These meritocratic ideals 
were rather bluntly expressed by classic liberal philosopher William Graham Sumner who said "The 
drunkard in the gutter is exactly where he ought to be." Meritocratic ideals such as the fairness of the 
market, however, imply winners and losers. Structural violence inevitably ensues as growingly disparate 
socio-economic situations obstruct various members of society's access to competition in the market (for 
example due to poorer access to education, healthcare, or fiscal resources). Modern liberalism, then, arose 
and emphasised a greater and more proactive ("positive") role of the government to enable more 



equitable access to the market. It operates on a more utilitarian calculus wherein the net happiness or 
harm to society was the key consideration and impetus for empowering governments. By the 20th century, 
Western government's power was legitimised by modern liberal philosophy, and implicitly, there was a 
promise by the state of procedural fairness and alignment to the ideals of representative democracy. 
Contemporarily, in particular over the last 50 years, however, this has not transpired. Increasingly Western 
people have a mistrust of their governments and questions of the legitimacy of the government have come 
to the fore, for instance example by the purchase Trump gained with American voters in 2016 with his 
"drain the swamp" motto. Indeed, it appears that voters are swinging back to a more "negative" sentiment 
of the role of the government.  

Neo-liberal philosophy, which espouses a minimised role of the state in individual and economic affairs, 
has gained purchase in proportion to a declining optimism of the "good" intentions of the state over the 
last 50 years in the West. The divisiveness of the contemporary American political atmosphere is, in many 
respects, furnished by increasingly visual displays of the exercising of state power on individuals. The 
esteem of the police is predicated on perceptions of procedural fairness and the need for feelings of safety 
(supported by Maslow's hierarchy) they are intended to generate. When the police, however, begin to 
make citizens feel unsafe, and the perception of fairness is eroded, the legitimacy of the agencies they 
represent (governments) is questioned. This creates an atmosphere for the divestment of implicit 
authorisation of the government's power in these societies by their voters. The growing frequency of 
murders of minority community members by the police in the United States, culminating with the murder 
of George Floyd and the ensuing Black Lives Matter protests, was hugely corrosive to the trust and esteem 
of the police by the American people. Furthermore, the outfitting of the police with military surplus, and 
visual displays of this in response to these protests, made the lack of safety felt by these communities 
apparent to the broader American public. These examples, in combination with political sentiments such 
as "drain the swamp" during and after the 2016 Trump election, signify a growing mistrust in the authority 
and "goodness" of governments. The optimism in the role of the government that modern liberalism is 
predicated on, is diminishing. Neo-liberal philosophy has arisen, in part, as a function of this. Increasingly, 
voters in these societies are feeling the necessity for the regulation of government authority to protect 
themselves from its most destructive manifestations.  

Increasingly citizens of democracies are surveilled upon, spied upon, inspected, checked, measured, 
beaten, murdered, criminalised. This is ideologically justified by a 'tacit' agreement of the legitimacy of the 
state apparently at birth. While the power to elect our leaders remains in our hands, however, these 
leaders are accountable to us. While the rise of populism that has partly arisen out of distrust of politicians 
in America has confronted its own challenges, it is importantly emblematic of this distrust. These views are 
framed and limited by one set of thoughts and experiences. Naturally, others' will diverge, and to expect 
that any one set of views is both correct and that they should be widely accepted so we can all link hands 
and sing kumbaya would be naive. We need not, however, agree on all things to make progress. If we 
simply agree that, however infrequently it transpires, governments should ideologically aim to be truly 
representative of their constituents' interests, then we can see there is work to be done and regulating 
these institutions is worthwhile. The interests of Western people are not entirely being represented by 
their government's inasmuch as these governments policies and behaviours are encroaching on Western 
people's liberties, and at its extreme, their feelings of safety - a “doubleplus” concern. Orwell envisioned 
the state as 'big brother.' He came to love big brother. But at what cost?  

 

 
 
 
 
 
 



 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Part Two: Task B  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



Vulnerability 
 
 
“Vulnerability sounds like truth and feels like courage. Truth and courage aren't always comfortable, but 
they're never weakness.”  
― Brené Brown, 
 
 
For the longest time I thought vulnerability was weakness. “Starve weakness, feed strength,” I would say, 
covering up my nakedness, and pretending it wasn’t there. So I became the fabric that covered me. 
Stitched haphazardly, hurriedly. I wove stitch-by-stitch by the crotchet of inauthenticity and told myself 
and others it was strength; told myself I was no longer skin and bone. I was, I told myself, something more. 
Something greater. Underneath I bled. But nobody saw it, and I wove over and over it until I didn’t either. 
Until I didn’t know anymore, myself; until i didn’t know myself, anymore. I recall a former partner who had 
a miscarriage and, emerged from the womb of our 2x3 bathroom shaken and shocked. Through the thicket 
of the tapestry now wrapped around me, I reached through my calloused exterior and the best I could do 
was make her a tea, and reach out and gingerly pat her head. Ugh, I’m cringing reflecting back as I write. I 
watched myself as if from above, disassociated from the situation and helpless. Knowing it wasn’t 
adequate. Knowing that what I thought was strength had in fact become the weakness, and instead of 
alive I showed up heartless. Black and blue, a mess of fabric strung together this way and that by each 
hurtful thing I had guarded myself against. Backed into a corner and unable to reach those who needed 
me. Until one day I woke up.  
 
This story is, on one hand, a story - a true story - and on another an insight and unguarded commentary on 
my own process of learning one small but significant dimension of vulnerability. Each person I ask will have 
a unique, and equally valid, perspective on what vulnerability looks like and its importance. Mine is that it 
is proportional to the essential quality of life; and that when it is gone, life become sterile, and very much 
not like life at all. Existentialist philosopher Martin Heidegger talked at length about the “dasein,” which is 
to say, the “being-here” or “felt” dimension to one’s lived experience. Heidegger believed that there was 
an essential quality, mood, or experience to being human which is already there before anything else 
happens. I had reduced mine, as a coping mechanism, to the most literal, cerebral flavour of living. Logic. 
Not entirely a weakness. But not entirely a strength. Somewhere in between, where everything I did 
turned to gold, except loving - and I felt none of it, either. Psychologists Freud and Jung talked of “the 
unconscious” and “the shadow” - parts of the human consciousness which remained out of sight, but 
highly influential in our behaviour and experience of being us. Something so frightening lurked in mine that 
it seemed I couldn’t bear to face it, so instead I sat in the ivory tower learning all I could to make myself 
stronger. Well, even in Ivory Towers rent comes due, and eventually light hit the shadow and there it all 
was. As I’ve grown and matured I came to see that reconciling our shadow and inspecting how our 
unconscious informs our behaviours are essential in ensuring that we relate to others in healthy and 
socially productive ways. More importantly, that our fear - which keeps us from being vulnerable - is the 
essential human limitation in that it is antithetical to vulnerability and therefore to love. And love, I 
believe, is the essential human strength. I’ve come, in whatever baby steps felt safe at the time, to step 
further into love, and strip myself of these tattered garments to make myself naked and stand in the light 
in all this not-so-glory. My partner, I suppose, might have felt lonely, unassured, and disoriented. At a 
minimum confused and distressed, and was unable to rely on me at that time for support. Not being a 
female, or her, or formerly pregnant, there are necessary limits to my ability to truly empathise with her. I 
am cognisant, however, that the degree to which my empathy is limited is the degree to which my 
sympathy is necessitated if I wish to remain connected to her and her “dasein” or lived experience. Aware 
that to feel for her (beyond psychologically), I must feel for myself, scary as that is. And that takes courage, 
but is important work. We may never know, or be able to know, Truth with a capital “T”. To me however, 



Truth is not dissimilar from love. And if I am not vulnerable, then I am blind to what is True, and deaf and 
dumb to engage with it in another.  
 
I survey the world around me and look to see if this confrontation with fear in pursuit of love, and the 
importance of vulnerability to this process, might be unfolding out there as well. Indeed, it seems so. It 
looks a lot to me like some of humanity’s most addictive dispositions arise out of a deep seated discomfort 
with interrogating that which made us feel that we need to cover up; and an inability, or unwillingness, to 
be naked. Shopping, eating, drinking, drug-use, working, willingly conscripting ourselves into neurological 
slavery to our “smart” devices, all seem to be various fonts of diapering the energy when it rises. In 2009 
the iPhone was released, and in 11 short years we have become so plugged in as to have normalised a 
rejection of the world around us. Have we traded a social agreement that the world is outside a screen for 
the convenience of only having to have discussion with a friend about a new product we want and simply 
waiting for google to suggest it to us shortly after? It seems very much like our use of technology, or 
substances, is a convenient excuse for avoiding seeing what might come up in our internal world without 
them. Conscious limitation, which is to say, a willingness to sit in a room of four walls with no stimulation 
whatsoever to come face to face with what we have normalised running from, is the essential strength. It 
requires courage. It requires vulnerability. And vulnerability begets love, playfulness and a characteristic 
humanity and warmth that we see in the late Martin Luther King or Nelson Mandella, who know conscious 
limitation all-too-well, while, as Gil Scott Heron once famously observed “whitey’s on the moon.” Therein 
lay the grand metaphysical significance of the COVID pandemic, I believe. Life often demands in 
increasingly drastic increments, what is required from us. When we don’t listen we are forced. Work too 
hard, and do not rest, eventually you’ll get sick and be put to bed to rest. This is the great balance of life. 
Contemporary, unbridled, neoliberal capitalism is one of the most unbalanced politico-economic 
philosophies and dogmas of all time - barring fundamentalist terroism, nazism and other radical eugenic 
philosophies, and various branches of facism seen during Benito Mussolini’s Prime Ministership. COVID 
forced humanity to stop, sit in a room, and confront itself. To give an opportunity for us to come into 
greater balance. Have we become more vulnerable? Will this propel us slightly further down the road of 
our journey toward Truth or Love, or have we just kicked the can farther down that road once more? It 
remains to me seen. Of course, I could be looking for patterns where there are none, we shall never know. 
Nevertheless, a difficulty with vulnerability does not appear to be a difficulty that is unique to me alone.  
 
I’ve come a way, I’d like to think, from a pat on the head. I always like to think of myself and others doing 
the best we can with what we’ve got. We are all limited, however, in various ways by our life situations, 
experiences, trauma, beliefs, socio-economic circumstances. Furthermore, we have limitations imposed on 
us still, unfortunately, by our gender, sexual orientation, age or ethnicity. We are not, therefore, absolutely 
perfect. What’s more, these varied limitations (and strengths) cause us to clarify unique understanding and 
interpretations of the world around us. Thus, my version of vulnerability is sure to be mine alone. Perhaps 
you think similarly, perhaps not. Part of vulnerability, however, is eschewing a need to fit in and cohere 
neatly into boxes that designate how we should be or feel, or the need for our ideas about the world to 
neatly cohere to others. As Emerson says, “each person I meet is my superior in some way, and in that they 
are my teacher.” So, we need not agree about the specifics of vulnerability, but we are sure to be able to 
learn from each other while standing proudly in our very perfect, very unsightly imperfections. In a relative 
sense it feels right to me to observe that we are in fact perfect, and that it’s all a matter of perspective, 
sensitivity, and warmth. I think we both feel nice when we are open in a place that is safe to be, and where 
we are acknowledged for our unique preciousness. The child within us rejoices at being seen and being 
loved. Whoever you are, I love you. I think this is a little closer to the Truth of vulnerability than where I 
started. And for now, that’s enough.  
 



T H E  P H I L O S O P H Y
O F  S E C T I O N  I I

S U C C E S S

T H E  I N F A M O U S  G U I D E B O O K

Task A & B Demystified

THE  METHODOLOGY  UNCOVERED

Wanting to know what separates a 75 from a 90+?...



LEARN  THE  SPEC I F ICS

Wanting to know the specifics?...

HOW  TO  K ICK  *SS

IN  TASK  A

MY  N EW  BOOK

A thesis on ideal exposition

C L I C K  H E R E  T O  P U R CH A S E  NOW

https://www.90plusgamsat.com/product/htka/


The Philosophy of Section II Success answers the question "what

exactly separates a 75 from a 90+ response. It is 43 pages long and

takes you through exactly how I got 90+ and what it is that I learned

that ACER are actually testing you on.

In the facebook group I run I found that some students were able to

apply and their essays jumped 10 points almost immediately. Others 

 responded best to different learning styles and got more value from

the granular descriptions of "here: write exactly this here, and this is

why" type instruction that I often give in my essay analysis. I found

myself repeating similar things so I decided to just write out it all out in

a new book. The Philosophy of Section II Success is a context in which

the granular descriptions and instructions in How to Kick *ss In Task A

can properly arise. It is the crux of what I learned and applies to both

Task A and Task B style. How to Kick *ass is a step-by-step instruction of

what to do to write a perfect Task A response. 

Thank you for reading. These have been some of my most intimate stories and
life lessons. I hope you gleaned from them something of use and value in your
own lives and GAMSAT preparation journies. If you have enjoyed these essays 
 consider leaving a review on the Facebook page, and please feel free to reach

out to me or join my groups and channels so we can continue to learn and grow
together. More information on the next page.
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